
experiences. Through this, she highlights that few actually wanted to
become leaders but found themselves falling into this position by
chance, perhaps because of their own innate leadership abilities. Her
research also included a Pagan Engagement and Spiritual Support
Survey, conducted in 2016, the results of which she discusses in greater
depth in an appendix. This offers us more data on why many Pagans
choose to be solitaries, and usefully complements Helen Berger’s book
Solitary Pagans: Contemporary Witches, Wiccans, and Others Who Practice
Alone (2019; reviewed in Nova Religio 23, no. 4, April 2020).

Many Pagans interested in ministry will undoubtedly find this a use-
ful guide, especially if based in the United States. For scholars of new
religions, this book offers an interesting insight into how modern
Pagans in the United States are responding to their growing presence
in the country’s religious landscape and adapting to the challenges
posed by their community’s sociological makeup. Constellated Ministry
can also be seen, along with the work of Michael York, as a move
towards publishing theological and other insider-focused literature
through established scholarly outlets, which can probably be seen as
further evidence of the growing maturation of modern Paganism as an
established part of the American religious landscape.

Ethan Doyle White, Independent Scholar

Shamanism and Vulnerability on the North and South American Great Plains.
By Kathleen Bolling Lowrey. University Press of Colorado, 2020. 238
pages. $77.00 hardcover; $27.95 softcover; ebook available.

The anthropology of shamanism is vast and has a long-storied his-
tory. It is a robust literature that is deeply entangled in colonialism and
the inception of anthropology as a discipline. What makes Shamanism
and Vulnerability such a refreshing and remarkable contribution is not
only Kathleen Bolling Lowrey’s use of disability theory and feminist
scholarship, but her critical and candid examination of parallel histor-
iographies within the North and South American heartlands.

By using disability theory, Lowrey both interprets field data and
reads North and South American literature through the framework
of Eva Feder Kittay’s “dependency work,” referencing debility and vul-
nerability as a “paradigmatic moral relation,” a universal claim that in
the context of shamanism illuminates indigenous revitalization move-
ments and ethnogenesis. Lowrey also counters a previous emphasis on
masculinity in shamanism studies with that of feminist allyship, “in
which shamans commit to long-term solidarity with fellow community
members in difficulty, relationships in which their wives and families
also play a key role” (7). This “masculinist misunderstanding of
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shamanism” or recurring trope of shamans in the literature as being
enigmatic and solitary, yet also central to community and healing,
Lowrey states, is what led to the tragic failure of the shamanic labora-
tory she investigates.

In addition, Lowrey employs Henry Sumner Maine’s distinction
between “contract” and “status” societies and argues that claims about
disability and indigeneity are status claims, which in contract societies
are predicated on independence and autonomy. “Disabled people and
indigenous people are temporary special exceptions at best; eventually,
they ought to disappear: disabilities will be cured, indigenous peoples
will become modern” (16). This juxtaposition between types of societies
and the proliferation of indigenous vulnerability, identity, and social
dependency is an ongoing theme in the text.

In chapters 1 and 2 the reader is introduced to Isoso, a community
of fifteen thousand Guarani-speaking people in the Bolivian Chaco, as
well as the Chaco prophetic movement-turned-massacre at Kuruyuki in
1892. Lowrey closely examines a popular and problematic account of
that movement by Hernando Sanabria Fernandez (1972), which she
argues, “created certain kinds of opportunities for Guarani revitaliza-
tion in the 1980s and 1990s but foreclosed others in ways that have
unfortunate consequences for Guarani political mobilization” (6). This
misrepresentation of the historical record, or “humbug,” is another key
idea and coincides with chapter 3, wherein Lowrey uses disability theory
to understand debility and vulnerability in North American literature—
specifically, popular literature on the North American Plains Indians,
the Old West, the Ghost Dance Movement, and the massacre at
Wounded Knee.

Chapter 4 “Shamans and Wives” focuses on Lowrey’s ethnographic
fieldwork with two shamans—Don Miguel and Don Jorge Romero. The
importance of allyship and inequality is analyzed, particularly the
dynamics of everyday homelife and kinship relations. Lowrey argues
that these subjects have been neglected in much of the shamanic liter-
ature, as opposed to topics such as hunting, violence, wildness, antiso-
ciality, and predation. Chapter 5, “Shamans and Spies,” critically
examines the hagiography of the “father of ethnobotany” Richard
Evans Schultes, and questions the oeuvre of his students Wade Davis
and Mark Plotkin in an effort to make visible the “entire faux edifice of
pseudoshamanism puffed up by Schultes and his devotees” (131).
According to Lowrey, this narrative had a dramatic, and negative,
“impact on lowland South American indigenous experience in the lat-
ter part of the twentieth century” (120). This chapter reiterates the
claim that an earlier anthropological and literary emphasis on the
shaman as healer was both harmful and dubious.

In the next chapter Lowrey compares and contrasts two forms of
fictional narrative about power, vulnerability, disability, and
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dependency within the Wizard of Oz series by L. Frank Baum and the
Shuar stories by Anne-Christine Taylor. Lowrey’s application of Henry
Maine’s typologies of status and contract societies proves useful in mak-
ing the argument that, “the flight from contract is both inevitable—and
inevitably disparaged—because it is a response to . . . inevitable pres-
ence of human dependency and debility in societies ever more ill orga-
nized to deal with those features of human existence” (9). The final
chapter of the book provides valuable insight into this “flight from
contract” as seen within the Mennonite diaspora in both the Bolivian
Chaco and Paraguayan Chaco. It is here that modernity and identity
intersect with debility and vulnerability, revealing that modern nation-
states have no place for, nor tolerance of, dependent citizens, whether
indigenous or not.

Shamanism and Vulnerability is a unique and important text that will
both challenge and appeal to scholars of anthropology and religious
studies as well as sociology, disability studies, and history. Densely writ-
ten, it would be more appropriate for graduate students than under-
graduates. All readers, however, will welcome the application of
disability theory and feminist studies to the investigation of shamanism.

Tarryl Janik, University of Wisconsin–Milwaukee

Sally In Three Worlds: An Indian Captive in the House of Brigham Young. By
Virginia Kerns. University of Utah Press, 2021. 288 pages. $65.00 hard-
cover; $34.95 softcover; ebook available.

Within the mass of documentation of early Mormon settlement in
Utah and particularly of Brigham Young’s household, there are brief,
intermittent glimpses of an Indian woman, known only as Sally. The
bare bones suggest an intriguing story. We learn of the dramatic first
appearance of a Pavant Ute girl, emaciated, scarred with cuts and
burns, “the saddest-looking piece of humanity” (19) in the words of
one of the men who rescued (or bought) her from the Indian slave-
traders operating at the time. She was taken into the household of
Clara, one of Brigham Young’s wives, given the name Sally, and re-
mained in the extended Brigham Young household as a servant for
thirty years until she was married to a Pavant Ute leader named
Kanosh, and died ten years later.

Virginia Kerns has taken up the challenge of filling out this story
through exhaustive and impressive archival work. This has allowed her
to strip away some of the myths and confusion created after Sally’s death
by Young family memoirs and genealogies. For instance, she appears
never to have been adopted by the family, and Kerns thinks she was
married off to Kanosh for political reasons. The author also returns her
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